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THE MOTHER 




There ale two powers that alone can 
'effect in their conjflftction* tKe gie^it and 
difficult t^ing which is the aim .of #ur 
endeavour I a fixed and untiling aspiration 
that ca)lf from below and a supreme 
Grace 'from above that answas. 



Rut the supreme Grace will act only 
in the conditions of the Light and" the 
Truth ; it .vill not act in conditions laid 
upon it by th^ Falsehood' and the Igno- 
rance. For if i*^ were tc yield to the 
demands Mf Jfhe Falsehood, it would 
defeat its own purpose. 

These are the conditions of the Light 
and .Truth, the sole conditions under 
M'hich the highest Force wi!! descend ; 
and it only the vcfy liighest supramental 
Focce descending from above and opening 
from telow th?t can victoriou ly handle 
the physical Nature and annihilate its 
difficulties. . . , There must be a total 



and ^sincere surrender ; there must be an 
exclusive self-opening to the divine Power ; 
there must be a constant and integral 
choice of the Truth* that is descending, 
a constant and^in^gral rejc^i^n of the 
falsehood of the mental, vital andjpbysical 
Powers and Appearances th^ still rule* 
the earth-Nature. 

The surrender must be total and seize 
all the parts of fhe being. It is not enough 
that the psychic should “Tbspond and^the 
higher mefttal|‘ accept or even the inner 
vital submit a}id the inner physical con- 
sciousness feel^ the influence. There must 
be in no part of the being, even the most 
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external, anything that makes a reserve, 
anything that hides behind doubts, conlu- 
sions 'and sijbterfugi-s, anything that 
revolts or refuses. 

If part'b^ the bejpg- surrenders, but 
anothejr pprt reserves itself, follows it^ 
own vsHiy makes ‘its own conditions, 
then each time that that happens you are 
yourself pushing the divine Grace away 
from you. 

K b^ind yoHr devotion and surrender 
you make a cover for your t^esi/es, egoistic 
demands avd vital insistences, if you put 
Aese things in place^of the\rue aspiration 
or mix them with it and try* to impose 



them 0** Divini Shakti, then it is • 
idle to invoke the divine Grace to 
transform you. 

,If you open yoftrself on one side or 
in one part to the^Truth anj^'^An another 
^ide are constantly opening ^ gates, to 
hostile forces, it is wiin to exp^t (hat the' 
divine Grace will abide "with you. You 
must keep the temple clean if you w'isjt' 
to instil there <the living Presence. 

*If each time the Pttwer* inleFwtnes 
and brings* in the Truth, you turn your 
back on it a^ call in agai» the false- 
hood that has been expelled, it is not 
the divine Grace that you must blame for 
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failing you, but the falsity of your own 
will and the imperfection of your own 
surrender. 

If you call for the Truth and yet some- 
thing in ydii ^'-hooses w^at is false, ignorant 
and undone or even simply is unwilling 
to rejefrt A altogether, then always you 
will be open to attack and the Grace will 
jifcede from you. Detect first what is 
false or obscure in fm and persistently 
rejeOc*it, theh^one can you rightly call 
for- the divine Power to t^nsform you. 

Do not fimagine that triiith and false- 
hood, light and darkness, surrender and 
selfishness can he allowed* to dwell 


6 



Ji^ether in house consecrated*' to 

the Divine.) The transformation must ^e 
integral, and integral jiherefoiip the rejec^ 
tion of all tha^ withstands it. 

Reject the ^alse notij^i 4hat the divine 
Power wjll do and is boiyyl tQ do every- 
thing f(M you at ^ your demand and ^ven 
though you do not satisfy the conditions 
laid down by the Supreme. Makf^dur 
surrender ?tue and complete, thep only 
will all else be done'Hor you. 

Reject|* too the false and indoJ^nt 
expectatiem that the divin% Power will cTo 
even tj>e surrender fpr you. The Supreme 
demands your surr^der to her, but does 
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not • impose it : you art free at every 
moment, till the irrevocable transformation 

f 

conves, to deny and to reject the Divine 
or to recall your self-giving, if you arc 
willing to suff^ the spiritua.1 consequence. 
Your spnend^r^ must be self-made and 
free', it must be the sunender of a living 
being, not of an inert automaton or 
mc*4^anical tool. 

An inert passivity is comftantly £6n- 
fused wiitf the rea^'''surrender, but out of 
an 4nert passivity nothing true apd power- 
ful can come. (It is the inert {i^assivity of 
physical Nature that Ipaves it at the mercy 
of every obscure ort undivine influence. 
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A gLo^and strong ai^ helpful submission 
is demanded to the working of the Divine 
Force, the obediedce of .the iU<imined 
disciple of the Truth, t>f the innjif Warrior 
who fights against* obscurity and false- 
l)pod, of the faithful servant of>l«e DiviAe. 

This is tlK true^ attitude, and onl^ those 
who can take and keep it, preserve a 
faith unshaken by disappointments andf 
difficulties and shall pass thipu p| >,_thg 
ordeal to the supreme vi^ry emd the 
great transmutataon. 
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In all tiiat is done in the universe, the 
Divine through his Shakfi is bel^d all 
actlotr bu^e is veiled by bis Yoga Mayv 
and works through ¥b^ egQ -of the Jiva 
in the Iowa- nature. 

In Yoga also it is the Divine who is 
the^^,dh$ik4 and .the Sadhana; it is his 
Shaki with Ifer light, power, knowledge, 
consciousness, Ananda, ^ting upon the 
adhara and, when it is opened to her,, 
pouring into it | wj^h these '<Iivine fences 
that make ^he l^rdhana possible. But so 
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longim.as the lower }nature is active the 
personal effort of . the Sadhaka remains 
necessary. 

The personal eftoft requirecl^is a triple 
labour of aspiration, rejeqfion and sur- 
render, — 

an aspiratio<> vig^aflt*, constant, uAceasing 
— the mind’s will, the heart’s seeking,^ 
the assent of the vital being, the 
to open ancf make {>lastic t^e jgjbpic&l 
consciousness and natui^ 
rejection of tl^e movements of the Iowa 
nature — rejection of the trSnd’s ideas, 
-opinions.,' preferences, habits, con- 
stTUcti(His*, so that the true knowledge 
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may find free roctn in a silent 
— ^rejection of the vifal nature’s desires, 
demafids, cravings, sensations, passions, 
seifishn^, prided ' arrogance, |us&, 
greed, jealousy, enty, hostility to the 
Truth, that the true power and joyt 
may pour frpm above ipto a^alm, large, 
strong and consecrated vital being, 
— ^rejection of the physical nature’s 
sUroidity, .doubti disbelief, o&scurit^, 
obstinacy, *f)ettiness, laziness, unwill- 
ingness to change, tamejis, so that the 
true stab^ity of Light, Power, Ananda 
may establish itself in a body growing 
always, more divine ; 
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suff^der of onesellf and all one is and 
has and every plane of the conscious- 
ness and every inovemqit to the Divine 
and the Shakti*. 


In propo^ion ^s\he surrender and self- 
consecration progress the Sadhaka becomes 
conscious of the Divine Shakti doing 
Sadhana, pouring into him, more and 
more of herself, founding him the free- 
dom and perfection of the Divine Nature. 
The more this conscious process replaces 
his .0^ pffort, the jno*e rapid and true 
become his progress.* But Jt cannot 
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completely replace ( the necessit^.^! 
personal effort until the surrender and 
Consecration ar^ pure and complete from 
top to boitipm. 

Note that a tamasiccsunender refusing 
to fulfil th^^onditions and calling on God 
io do 'everything apd save one all the 
trouble and struggle is a deception and 
tSu.es not lead to freedom and perfection. 
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Ill 


To walk through life armoured against 
all fear, peril. and disaster, only two things 
’are needed, two that go 'always together 
— the Grace of the Divine Mother and on 
your side an inner state Made up of fmth, 
sincerity and surrender. Let your bitil 
be pflre, candid and perfect. An egoistic 
faith in the mental a>^d * vital'^ being 
tainted by anfbition, pride, vanity, mentij 
arrogance, ’ vital self-will, persdnal 
demand, desire for th^ petty satisfactions 
of the lower nature is a low and smoke- 
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bbscured flame that (jiannot bum upwards 
to heaven. Regard your life as given you 
only for the divine work and to help in 
the divine manifestation. Desire nothing 
but the purity, force light, wideness, 
calm^ ,anai^a 6f the divine consciousness^ 
and its ^.insistence to transform and per- 

r 

feet your mind, life ancTbody. Ask for 
no^ng but the divine, spiritual and 
s^ramental Truth, its realisation oit earth 
and iff you *an^.^in all who are called and 
ichosen and the conditions 'needed for its 
creation andi its victory over all opposing 
forces. 

Let your sincerity and surrender be 



genuine and entire. ^When you give your- 
self, give completely, without demand, 
without condition,' without reservation so 
that all in you shstll, belong to the Divine 
Mother and nothing be left to the ego or 
/liven to any other power. 

The more complete your faith, ,sincerity 
and surrender, tire more *wiil grace and 
protection be with you. And when the 
grace ^d protection of the Divine Mother 
are with you, what is there thSt canrtouch 
you or whom 'need you fear? A littl^ 
of it even will carry you* through 'all 
difficulties, obstacles e^d dangers; sur- 
rounded by its full*presence you can go 
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securely on your vfsiy because it is h^ers, 
careless of all menace, unafiected by any 
jiostility however powerful, whether from 
this world or irom j^prlds invisible. Its 
touch can , turn dificultiesc into opportu- 
nities, failure into success and weakness 
into ut;/altering strength. For the grace 
of the Divine -Mother Is the sanction of 
the Supreme and now or tomonow its 
effect is sure, a thing deoeed, inevitable 
and irresistible. 
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IV 


Money is the visible sign ot a universal 
force, and this force in its manifestation 
i6n earth works on tire vit&l and physical 
planes and is indispensable to the# fullness 
of the outer - life. In its origin and its 
true action it belongs to the Divine. But 
like Slher p^ers of the Divine it is 
delegated here and in the ignorance of the 
lower Nature can be usurped for the -use^ 
of the ego or held by Asiftic influeiices 
and pervotied to their (purpose. This ^ 
indeed pik of the tlyee forces — power. 
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wealth, sex — that have the strongest 
attraction for the human ego and the 
Asura and are most generally misheld and 
misused by those who .retain them. The 
seekers or keepers of^ wealth are more 
of tei}_ possessed rather than its possessors'^ 
few escape entirely a certain distorting 
influence stamped on it ^y its long seizure 
and perversion by the Asura. For this 
reason most spiritual discifflines ifisist on 
a complete self-control, detachment and 
, renunciation of all bondage to wealth and 
of all persofial and egoistic desire for its 
possession. Some even put. a ban on 
money and riches, and proclaim poverty 
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and bareness of life as the only spiritual 
condition. But this is an error; it leaves 
the power in the ’ hands ^of the hostile, 
forces. To reconquer it for the Divine to 
whom it belongs gnd use it divinely for 
ihe divine life, is ..the'supraihental way for 
the Sadhaka. 

You must neither turn with an ascetic 
shrinking from the money power, the 
means ^t gives' and t|>e objects it brings, 
nor cherish a rajasic attaclmeht to them 
or a spirit of enslaving self-indulgence in, 
their gratifications. Regard v^lth simply 
as-? power to be won back for the 
Mother placed at. her service. 
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All wealth belongs to the Divine and 
those who hold it are trustees, not possess- 
ors. It is with them today, tomorrow 
it may be elsewhere.. All depends on 
the way they discharge their trust while 
it is with them', in what spirit, with whA 
eon:ciousness in their •use of it, to what 
purpose. 

In your personal use of money look 
on all you have or get of bring **as the 
Mother’s. * Make no demand but accept 
,what you receive from ha and use it for 
the purposes^ for which it is given to you. 
Be entirely selfless, entirely, scrupulous, 
exact, careful in detail, a gobd, trustee ; 
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always consider that it is her possessions* 
and not your own that you are handling. 
On the other hand, what you receive for 
her, lay religiously before her ; turn 
nothing to your own or anybody else’s 
fiurpose. 

Do not look Uj^ to men because* ot-4h(nr 
riches or allow yourself to be impressed 
by the show, the power or the influeiKe. 
Whe^*you a^^for the Mother, you must 
feel that it is ^she who is* demanding 
through you a ver;^ little of what belongs 
to her and the man from v^om you 'ask 
wilh be judged by his* response. 

If you ‘are free frpm the money-taint 
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but without any ascetic withdrawal, y(^ 
will have a greater power to command the 
money for the divine work. Equality of 
mind, absence of dentand and the full 
dedication of all you possess and receive 
and all your p6wa 6f acquisition to the* 
Divis&e Shakti and her <Avork are the signs 
of this freedom. Any perturbation of 
mind with regard to money and its use, 
any claim, any grudging is' a sure^ index 
of some im'^erfection or bondage. 

( The ideal oadhaka fn this kind is one 
who if requirtd to live poorly can so live 
and no sense of' want will affect him or 
interfere with the fuit inner pby of the 
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divine consciousness, and if he is required 
to live richly, can so live and never for a 
moment fall into desire or attachment to. 
his wealth or to the .things that he uses 
or servitude to .self-indulgence pr a weak 
b«ndage to the habits that ihe possession 
of riches creates. The divine Will i9»«H* 
for him and the dlvme Ananda. 

In the supramental creation the money- 
force f/hs to bfe restored to the Divine 
PoWer and used for a true and* beautiful 
and harmonious equipment and ordering 
of a new divinised vital arid physical 
existence in whatever vay the Divine. 
Mother herself decides in her aeative 
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vibion. But first it must be conquaed 
back for her and those will be strongest 
for the conquest who are in this part of 
their nature strongs and large and free 
from ego. and surrendered without any 
claim or withholding or hesitation, pure 
‘Bwd powerful channels for the Supreme 
Puissance. 
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V 


If you want to be ti true doer of divine 
works, your first aigi must be td be totally 
free from all • desire and selfr regarding 
ego. All your lif^must be an offering 
and a sacrifice to the Supreme ; your only 
object in action shall be to serve, to 
receive^ to fulfil, to beconie a^ manifest- 
ing instrumait of . the Divide Shakti in 
her works. You must grow in the du^ne ' 
consciousness till there is no difference 
between your will and ’hers, no motive' 
except her 'impulsion in you, [(lo action 


27 



that is not her conscious action in you 
through you. 

Until you are capable of this complete 
dynamic identification^ you have to regard 
yourself as a soul an{l body created for 
her scrvicf , one who does all for her sake. 
©Plen "if the idea of ‘_lhe separate worker 
is strong in you and you feel that it is 
you who do the act, yet it must be done 
for her. All stress, of egoistic choice, all 
hankering afjer persona) profit, all stipula- 
tion of self-regarding desire must be 
extirpated from the nature. There must 
be no demand “for fruit and no Seeking 
for rewayj; the 9nly fruit fdlr you is the 
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pleasure of the . Divine Mother and the 
fulfilment of her work, your only reward 
a constant progression in c^vine conscious- 
ness and calm anc^ strength and bliss. 
The joy of servir^ and the j6y of inner 
growth through works is th« sufficient 
recompense of th^selfless worker.*’ 

But a time will come when you will 
feel more . ai^ mor^ that you are the 
in|trument and not the worker^ For first 
by the force of your devotioij your contact 
with the Divine Mother will become so* 
intimate that at all times you will have 
only to concentrate^ and to put every- 
thmg into Iier hands to have her present 


29 



guidance, her direct coiiunand or imputsb', 
the sure indication of the thing to be 
done and the way to do it and the result. 
And afterwards you*' will realise that the 
divine Shakti not only inspites and guides, 
but initiates and carries out your works; 
alTyour movements originated by her, 
all your powers are hers, rhind, life and 
body are conscious knd jo^^ful ..instruments 
of her action, means for her play, mouhJs 
for her manifestation ■ in the physical 
'uniyerse. There can be no more happy 
condition than this union and dependence ; 
lor this step carries you back beyond the 
border-linr from the life of stress and 
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suffering in the ignorance into the truth of 
your spiritual being, into its deep peace 
and its intense Ananda. 

While this transidtmation is being done 
it is more than ^ver necessatry to keep 
yourself free from. all taini of ihc perver- 
sions of the egojL Let no deiifSaind "br 
insistence creep in tfe stain the purity of 
the self-gigjng and B^je sacrifice. There 
njust fte no attauchment "fio^he work or the 
result, no laying. down of j:onditions, no 
claim to possess the Power that sfioulck 
possess you, no pride of the instrument, 
no vanity or arrogance* 'Nothing in the 
mind or ift the vital, or phjfsical parts 
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should be suffered to distojrt to its own 
or seize for its own personal and separate 
satisfaction the greatness of the forces that 
are acting through you. Let your faith, 
your sincerity, your purify of aspiration be 
absolute agd pervasive of all the planes 
aiflt^Iayers of the ^ing ; then every 
disturbing element and distorting influence 
will progressively ffll away from your 
nature. 

The last* stage of this perfection will 
«ome when you are completely identified 
with the Divfcie Mother and feel yourself 
to be no longer* another and separate 
being, instr^iment, servant or Worker but 
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Uuly a child an^l eternal portion of her 
consciousness and force. Always she 
will be in you and' you in^her; it will be 
your constant, simple and natural expe- 
rience that all y<j]ur thought •and seeing 
and action, your very breathing^^r moving 
come from her anAare hers. YdlTwill 
know and sefe and leel that you are a 
person anr^gowet formed by her out of 
herself* put out Jfrom -her for the play and 
yet always safe in.het, being of*heT being, 
consciousness of her consciousness, force* 
of her force, ananda of her Ananda. 
When' this condition i# entire and her 
supramental*energies cap freely ^jiove you. 
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then you will be perfect, in divine workf, 
knowledge, will, action will become sure, 
simple, luminous, spontaneous, flawless, 
an outflow from the Supreme, a divine 
movement of the Elterital. 
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The four Powers of tjie Mother ar6 
four of her outstanding Person?ilities, por- 
tions and emfbodiments of her divinity 
through whom she acts on her#cr^ures, 
orders and harmon^s her creationsm the 
worlds and directs the working out of her 
thousand 4w£es. For the Mother is one 
byt sfte comes* befdre us with differing 
aspects; many are her po\yers and per- 
sonalities, many her emanations, 'andf 
Vibhutis that do her work in the universe. 
The One whom wj adore as the MothS 
is the divine Conscious Force that 
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dominates all existence, . one and yet so 
many-sided that to follow her movement is 
impossible even for the quickest mind and 
for the freest and most vast intelligence. 
The Mother is the consciousness and force 
of tht Supreme and far above all she 
aeate?'. But sometl^l^ of her ways can 
be seen and felt' through her embodiments 
and the more seizable bgp^usie more 
defined and limited temperament a^d 
action of the ^goddess forms in whom she 
^on^ents to be manifest to her creatures. 

There are three ways of being of the 
fviother of whicli'you can become aware 
when you fnter intq touch of oneness with 
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Conscious Force that upholds us and' 
the universe. Transcendent, the original 
supreme Shakti, ^he stands above the 
worlds and links th^ creation to the ever 
unmanifest rriy^ry of the Sup(eme. Uni- 
versal, the cosmic %1'aihashakti, shejcreates 
all these beings aryd contains and ranters, 
supports and- conducts all these million 
processes and forces. Individual, she em- 
bodie# the power of these two vaster ways 
of her existence, makes them^living and 
near to us and mediates 'between • th« 
human personality and the divine Nature. 

The one original transcendent Shakti^ 
the Mother* stands “above all .the worlds 
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and bears in her eternal consciousness tb* 
Supreme Divine. Alone, she harbours 
the absolute Power and the ineffable 
Presence ; containing, or calling the Truths 
that have ,to be manifest^, she brings 
them* down from the Mystery in which 
they**‘’ere hidden into the light of her 
infinite consciousness and gives them a 
form of force in ha omnipotent power 
and ha boundless life and a body^n the 
universe. 'The Supreme is manifest in her 
•for ever as the everlasting Sachchidananda, 
manifested through her in the worlds as 
.ihe one and dual tonsciousness of Ishwara- 
Shakti and^the dual principle of Purusha- 
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Jj^rakriti, embodied by her in the Worlds' 
and the Planes and the^Gods and their 
Ener'i^es and figured because of her as all 
that is in the knowp worlds and in un- 
known others.^ ■'All is her plfiy with the 
Supreme ; all is tier manifestation the 
mysteries of the Eiemal, the mirages of 
the Infinite. .All is she, for all are parcel 
and portion of the divine Conscious-Force. 
Nothing calTbe here or elsewhere but what 
sHe decides and the Supreme* sanctions ; 
nothing can take shape exdept what. sh<; 
moved by the Supreme fterceives and 
forms -after casting it ’into seed in h«\ 
creating Aoanda. 
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The Mahashakti, the universal Mother, 
works out whatever is transmitted by 
her transcendent consciousness (roiii the 
l^upreme and enters into the worlds that 
she has made ; her pre;>eiice dlls and 
supp^s them with thd divine spirit and 
the dityine all-sustaining force and delight 
without which they could not exist. That 
which we call Nature or Prakritj, is only 
her most outward executivtf^spec^,; she 
marshals and arranges the harmony of her 
forces and friocesses, impels the opera- 
tions of Nat*are and moves among them 
^^ret or manifest. in all that can he seen 
or experienced or put*into mo^on of life. 
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&ach of the worlds is nothing but one 
play of the Mahashakti of that system of 
worlds' Tw universe,' who is there as the. 
cosmic Soul and Personality of the tran- 
scendent Mother Each is something that 
she has seen in her vision, gathere(Mnto 
her heart of beauty and power and onfated 
in her Ananda. 

But riii^[|^are many planes of her 
creatioif, many s^jsps erf the Divine Shakti. 
At the summit oi this manifestation of 
which we are a part there are worlds' of 
infinite existence, consciousness, force and 
bliss over which the Mother stands as the 
unveiledk^ern^l Powct. All b^ipgs there 
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live and movo^^in an ineffable complettf^ 
ness and unalterable oneness, because she 
carries them safe in her arms ever. 


Nearer to us are tfee worlds of a perfect 
supramental creation in vi^ch the Mother 
is the svpramental Mahashakti, a Power 
of dhrine omniscient Will and omnipotent 
Knowledge always apparent in its un-‘ 
failing works and spontaneoyy^ perfect 
in every process. ‘Tlie^e all movements 
are the ^st^s of the Truth ; there all 
beings are souls and powers and bodies 
of the divine Light; there all experiences 
are seas and' floods and waves of an 

A 

intense and absolute Anandsi. But here 
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•where we dwell are thj worlds of the 
Ignorance, worlds of tnmd and life and 
body separated in consciousness from 
their source, of which this earth is a 
significant centre^ and its evolution a 
crucial process. This too with*^l its 
obscurity and struggle and imperfection is 
upheld by the Universal Aiother ; this too 
is impeHtifj and guided to its secret aim 
b)^ the Mahashjikti; ' 

The Mother as the Mahash&ti of this 
triple world of the Ignorance stands iii aif 
intermediate plane between the supra- 
mental ' Light, the Truth 'life, the Truth, 
creatipu whk^ has to be brought down 
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here and this ^ounting and descending 
hierarchy of planes of consciousness that 
like a double ladder lapse dffto the 
nescience of Matter «nd climb back again 
through th« flowering 0 |f life and soul and 
mind ir.t(i the infinity* of the Spirit, Deter- 
mininl; all that shall be in this universe and 
in the terrestrial evolution ■ by what she 
sees and feels and pours froip^dier, she 
stands there above die Qods and all her 
Powers dhd Personalities are put out in 
front of her for the action and she sends 
down emanations of them into these lower 
i^orlds to intervene, to govern, t6 battle 
and conq|i)sr, to lead and tvqairtheih^ycles, 
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'io direct the total and thy individual lines 
of their forces. These Emanations are 
the many divine forms apd personalities 
in which men have Worshipped her under 
diffaent names th|oughout the* ages. But 
also she prepares and shapes through Ihese 
Powers and their ‘emanations the minds 
and bodies of her Vibhotis, even as she 
prepare^Nn^ shapes minds and bodies for 
thg H^ibhutis of the Ishwara, that she 
may manifest in. the physical world and 
in the disguise of the human ^consciousness 
some ray of her power and quality and 
presence. All the scenes of the earth-, 
play have like a drama atfiinged and 
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planned and sbged by her with the* 
cosmic Gods for ner assistants and herself 
as a veiled actor. 

The Mother not only governs all from 
above but 'she descen(^ into this lesser 
triple^ ttiuverse. Impersonally, all things 
here, even the movenfents of the Igno- 
rance, are herself in veiled power and 

her creations in diminished substance, her 

♦ , 

Nature-body and Nalure-force, ancl*tl\py 
exist because^ moved by the myst^ious 
hat of the Supreme to work out something 
that was there in the possibilities of the 
Jnfinite, she has con^nted to the great 
sacrifice aivd has put on lii^a mask the 
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•soul and forms .of the Ignorance. But 
perpnally too she has stooped to descend 
here into the Darkness that she may lead 
it to the Light, into the Falsehood and 
Error that she. may convert it to the Truth, 
into this Death ^at she m^iy l^Kn^it to 
godlike Life, into •this world-pain and its 
obstinate sorrow and suffering that she 
may en^^it in the transforming ecstasy of 
h^ •oflblime Ananda. In her deep and 
great love for, her children!* she has 
consented to put on herself* the cloak ai 
this obscurity, condenscende!^ to bear the 
attacks and torturing ‘influences of the 
powers of jjjie Darkness and^|he False- 
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hood, borne tO|pass through the portals* 
o{ the birth thar is a death, taken upon 
hprself the pangs and sorrows and suffer- 
ings of the creation, tsince it seemed that 
thus alone Qpuld it be lifted to the Light 
and Jo3^^d Tyuth and eternal Life. This 
is the great sacrifice caiiled sometimes the 
saaifice of the Purusha, but much more 
deeply the holocaust of Pra^i, the 
sacrifice of the Divine Mother. 

Four grtfat Aspects of the Mother, four 
9i her leading Powers and Personalities 
have stood in* front in her guidance of this 
Uifiverse and in ‘her dealings with the 
tenestrial Jj)lay. One* is hej^ personality 
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ot calm wideneiss and ^comprehending 
wisdom and tranquil biftiignity and in.- 
exhaustihle compassion and sovereign and 
surpassing majesty and all-ruling great- 
ness. Another embodies her; power of 
splendid strength and iTresistihle-^yiawon. 
her warrior mood, her overwhelming will,' 
her impetuous -swiftness and world-shaking 
force. A tkird is vivid and sweet and 
woijdefful with .her deep secret of beauty 
and harmony and .fine rhythm, hAr intricate 
and subtle opulence, her compelling* 
attraction and captivating grace. The 
fourth is equipped with * her close aftd^ 
profound caja^city of intimate Jr/iowledge 


49 



and careful flayiess work and quiet and< 
exact perfection *in all things, ^isdpm, 
Stren^h, Harmony, Perfection are their 
several attributes and it is these powers 
that they bring with them into the world, 
manifesWin o human disguise in their 
’'Vibhutis and shall found in the divine 

4 ) 

degree of their ascension in those who can 
open their earthly nature to the direct 
and living influence of the Mother.^.JTo 
the four Ve give the four great names, 
Mahpshwari, Mahakali, Mahalakshmi, 
Mahasaraswati. 
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Imperial MAH&SHWARi fs seated in the 
wideness ^ above the thiifking mind and 
will and> sublimates and greatens ‘them 
into wisdom and largeness or floods with 
a splendour beyond them. Foi she is the 
mighty and wise tDne whoi/opefife U9 to 
the supramental infinities and the cosmic* 
vastness, to the grandeur, of the supreme 
Light, to* a treasure-house of miraculous 
knQ>4e(Jge, to the measureless movement 
of the Mother’s eternal forces. ‘Tranquil 
is she and wonderful, great and calm' for* 
ever. Nothing can move her because all 
wisdom is in her; nothing* is hidden frdm^ 
her that she*<*hoo8es to know >/he com- 
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prebends all tbings and all beings and' 
their nature and Vhat moves theif. and the 
law of the world and its times and how 
all was and is and must be. A strength 
is in her that meets everything and masters 
and'nc"^ cat prevail in the end against 
her vast intangible ‘wisdom and high 
tranquil power. - Equal, patient and un- 
alterable in her will she deals with men 
according to their nature and with' things 
and happ'^nings according to their Force 
^nd the truth that is in them. Partiality 
she has none, but she follows the decrees 
of' the Supreme and some she raises up 
and some,; she casts down or puts away 
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from her into the. darkness* To the wise 
she givq^ a greater and> more luminous 
wisdom those that' have vision she itdmits 
to her counsels ; qn the hostile she 
imposes the consequence of their hostility ; 
the ignorant and fboHsh she iead^coord' 
ing to their blindness. In each man she. 
answers and handles the different elements 
of his nature according to their need and 
thei^ flrge and ^the return they call for, 
puts on them the required pressure or 
leaves them to thdb; cherished liberty to 
prosper in the ways of the Iterance or to 
perish. For she is above all, bound 'by 
nothing, attached to nothing jp the uni- 
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vferse. Yet h^s she mQre than any other- 
the heart of the universal Mother. For 
her Compassion is endless and yiexhaust- 
ible ; all are to her.eyes her children and 
portions of, the One, e)fen,the Asura and 
Raksh^^a and Pisatdia'and those that are 
^revolted and hostile. -Even her rejections 
are only a postponement, even her punish- 
ments are a grace. But her compassion 
does not blind her ' wisdom or her 
action fr«m the course decreed ; for the 
(Truth of things is her one concern, 
knowledge her centre of power and to 
btiild our soul- and our nature into the 
divine Tryth ha mis^on and her labour. 
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MAHAKALI is oi another nature. Nbt 
wideness^ but height, not wisdom but 
force an4 strength are her peculiar p6wer. 
There is in her an ov^whelming intensity, 
a mighty passion ‘of force to ^achieve, a 
divine violence r*!ishmg to^shatt^ every 
limit and obstacle. All her divinity leaps* 
out in a splendour of tempestuous action; 
she is there for swiftness, for the imme- 
dia^l/ ^ective process, the rapid and 
direct stroke, the frontal assault that 
carries everything before it.* Terrible i» 
her face to the Asura, dangerous and 
ruthless her mood against the haters *of 
tj)e Divine; for sh^is the Wapior of the 
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Worlds who nfver shrinks from the battle. 
Intolerant of imperfection, she deals 
roughly with all in man that is'unwilling 
and she is severe to all that is obstinately 
ignorant and obscure; Itbr wrath is imme- 
diate 'and dire against tl^eachery and false- 
hood and malignity, ill-will is smitten at 
once by her scourge. indifl[erence, negli- 
gence and sloth in the divine work she 
cannot bear and she smites awake at once 
with sharp pain, if need be, the untimely 
(slumberer and the loiterer. The impulses 
that are swiifl and straight and frank, the 
movements the^ are unreserved and 
’absolute, ,the aspiratbn that mounts m 
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'flame are the motion of Meihakali. Her 
spijjjLis tafieless, her vision and will are 
high and far-reaching like the flight of an 
eagle, her feet are rapid on the upward 
way and her hands are outstretched to 
strike and to succour. For she too is the 
Mother and her love is as intense as her 
wrath and she has a deep. and passionate 
kindness. When she is allowed to inter- 
vene in her strength, then in one moment 
are broken like things without consistence 
the obstacles that immobilis^ or the 
enemies that assail the seeker. If her 
ajiger is dreadful to the hdstile and the 
vehemence of her pressure painful, to the 
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weak and tftnid, she is loved and wor* 
shipped by tKe great, the string and t^e 
noble ; for they feel that her^ blows beat 
what is rebellious in their material into 
strength • and perf^t . truth, hammer 
straight v^lcat is wry and perverse and 
expel what is impure or defective. But 
for her what is done in a- day might have 
taken centuries ; without her Ananda 
might be wide and .grave or* soft and 
sweet *and beautiful -but would lose the 
flaming jpy of its most absolute inten- 
sities. To knowledge she gives .a 
conquering iKight, brings to beauty and 
harmopy a high and mounting moveinent' 
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and imparts to the slow* and difficult 
lahrtiu a^r perfection an impetus .that' 
multiplies 'the power and shortens the 
long way. Nothing dtm satisfy her that 
falls short of the supreme ecstasies, the 
highest heights, the noblest' aims, ^e 
largest vistas. Therefore with her is the 
victorious force of the Divine and it is 
by grace of her fire and passion and 
speed i^ the grast achievement can be 
done now rather than hereafter. 

Wisdom and Force are not the only 
manifestations of the supreme Mother ; 
there 4s a subtler mystery of hij nature 
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and without il Wisdom and Force would 
be incomplete things and wit|^ut it ['••n.- 
fection would not be perfect. Above 
them is the miracfe of eternal beauty, an 
unseizablft secret of clivine harmonies, the 
compelling ^nagic of an irresistible uni- 
versal charm and attraction that draws 
and holds things and forces and beings 
together and obliges them to meet and 
unite that a hidden Ananda may play 
from behind the veil 'and make of them 
its'rhythnv and its figures. This is th^ 
power of MahALAKSHMI and there is no 
aspect of the l5ivine^Shakti more attractive 
to the heart of embodied beings, l^ahesh- 
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war! can appear t6o calm and great and 
dist^mt foi^the littleness of earthly nature 
to approach or contain her, Mahakali too 
swift and formidable ^or its weakness to 
bear; but all turn with joy and longing 
to Mahalakshmi. For sh& ^throws flie 
spell of the intoxicating sweetness cf the 
Divine : to be* close to her is a profound 
happiness and to feel her within the heart 
is to nfake existence a rapture and a 
marvel ; grace and charm and tenderness 
flow out from her like light fi^m the;^un 
and wherever she fixes her wonderful 
gaze or lets fall the loveliness of hlr 
sinile\^the soul is seized and madc^ captive 
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and plunged jnto the 'depths of an un- 
fathomable bliss. Magnetic is^the touch, 
of her hands and their occult and delicate 
influence rdines mind and life and body 
and where she presses her feet course 
miraculous * streams of an ottrancing 
"Ananda. 

And yet it is not easy to meet the 
demand of this enchanting Power or to 
keep her presence. Hannony and beauty 
of the mind and soul, harmony and 
beauty of « the thoughts and feelings, , 
harmony and beauty in every outward- 
act and movement, harmony and beauty 
of the life and sunoundines. this .i^' the 
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demand of Mahalakshmi. • Where thlre 
is affinit]i to the rhythms of the secret. 
world'blis.s and response to the call of 
the All-Beautiful and concord and unity 
and the glad jlov^ of many |^ves turned 
towards the Divitfe, in thi^t* atmosphere 
she consents to abide. But all that ir 
ugly and merin and base, all that is poor 
and sordid and squalid, all that is brutal 
and cdarse repels Her advent. Where 
love and beauty .are not or are *reluctant 
to be born, she does not come;~Where' 
.^they are mixed and disfigured with'^ser 
things, she tutns soon to’ depart or cafes 
littl^ to pour her *riche8. If she finds 



herself in men<’s heartst surrounded with 
selfishness and hatred and jealg^sy and 
malignance and envy and strife, if 
treachery and greecj and ingratitude are 
mixed in the sacred chalice, if grossness 
of passion and unrefintd desire degrade 
devotion, in such hearts the gracious and 
beautiful Goddess wiK not, linger. A 
divine disgust seizes upon her and she 
withdraws, for she is not, one whd insists 
or strives*, or, veiling het face, she waits 
for this bitteV and poisonous devil’s stuff 
to bt rejected and disappear' before she^ 
wiU found anew her happy influence. 

* Ascetic bareness and* harshness are ^^t 



pleasing to her nor the suppression of/ the 
heart’s peeper emotions «and the rigid re- 
pression *of the soul’s and the life’% parts 
of beauty. For it, is through love and 
beauty that she lays on men the yoke of 
the Divine. Lif^ is turned in her supreme 
creations into a rich .work of celestial art 
and all existence into a poem of sacred 
delight ; the world’s riches are brought 
together and concerted for a supreme order 
and even the simplest and commonest 
things are made wonderful* by her intui- 
tion of unity and the breatl? of het^spirit. 
Admitted to -the heart she lifts wisdojk to 
pxinacles of wonder and reveals to it thi 



mystic secrets of ‘the ecstssy that surpasses 
all knowledge, meets devotion \^«th the 
passionate attraction of the Divine), teaches 
to strength and force t)ie rhythm that keeps 
the might of their acts hiarmonious and in 
measure and Oasts on perfection the charm 
th&t makes it endure for ev». 

MaHASARASWATI is the Mother’s 
Power of Work and her spirit of pArfec- 
tion and r)rder. The youngest of the 
Fhur, she is the most skilful in executive 
faculty' and the nearest to physical Nature. 
Maifcshwari lays down the large lines of 
the world-forces, Mah&kali drives th^ 



energy anc) imj^etus, Mahatakshmi ^ dis- 
covers •their rhythms amd measured, but 
Mahasaraswati presides over their* detail 
of organisation and«execution, relation of 
parts and e0ectiv^ combination of forces 
and unfailing ^xactitud^ of resul> and 
fulfilment. The science and craft and 
technique of thfngs are Mahasaraswati ’s 
province. Always she holds in het. nature 
and ^can givo to those whom she has 
^osen the intimate and precise knowledge, 
the subtlety and patience. Ihe accuracy *of 
intuitive blind and cons<!ious hwd and 
discerning eye of the perfect worker. •^This 
'^wer is the ftrong, the tireless, tfte 
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careful and effioient builder, organiser, 
admimSlrator, teohnician, artisan» and 
classiiief of the worlds. When she takes 
up the transformation and new-building of 
the nature, her action laborious and 
minuto and offen seenfe t« our impatience 
slow and interminable^ but it is persistent, 
integral and flawless. Foi» the will in her 
works is scrupulous, unsleeping, indefatig- 
able; leaning over us she notes tand 
touches ev^y little detail, finds out every 
mitiute defect, ’gap, twist or incon^lete- 
ness, ctffisiders and weighs accufately all 
that has been done* and all that remains- 
still to be done hereaft^. Nothinc i^* 



too small or i^^parentlf trivial iojf her 
attenti<9n ; nothing however im^pahle 
or disguised or latent can escape her. 
Moulding and remoulding she labours each 
part till it has attained its true form, is 
put in its exact* place iq t^e whols and 
fulfils its precise puc^ose. In her constbnt 
and diligent arrangonent and rearrange- 
ment of things her eye is on all ^eds at 
onc^ and the .way to meet them and her 
jptuition knows what is to bevchosen and 
what rejected and successfclly determines 
the right 'instrument, the I right time, the 
right conditions and 'the right process, 
dilarelessness and*neg]igence and indolenie 



she 'abhors; all'scampetJ’ and hasty and 
shuffliil^ work, all clumsiness and a peu 
pris and misfire, all false adaptation and 
misuse of instrumoitr and faculties and 
leaving of things undone or, half done is 
offeKive andllbreign to hit temper. When 
he*, work is finished, nothing has been 
forgotten, no part has biben misplaced or 
omitted or left in a faulty condition; all 
is soli<h accurate, complete, adrniimble. 
Nothing short of a pafect perfecti<^n 
satisfies; her aAd she is ready to face an 
eternity of toil® if that is needed for the 
fullifess of her creation. Therefore of all 
tfle Mother’s powers shd’is the most long- 
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suffering with man and his th^sand 
imperfections. Kind, «miling, cl^e and 
helpful* not easily turned away ’or dis- 
couraged, insistent, even after repeated 
failure, her .hand "sustains our every step on 
condition that We 'are sin^e in .ous will 
and straightforward and' sincere; for a , 
double mind shS will not tolerate and her 
revealing irony is merciless to drajna and 
histiionics and self-deceit and pretence. 
A mother to .our wants, a ffiend in our 
difficulties, a persistent* and*'*, tranc^uil 
counselled and mentor, cl|asing a^ay with 
. her tadiant smile th'e clouds of <^loom 
Vnd fretfulness %nd ^depression, remindftig 
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always of the e’. er-preseht help, pointing 
to th^eternal sunshine, she is firm, quiet 
and persevering in .the deep and contin- 
uous urge that drives us towards the 
integrality of the higher" natu)re. All the 
work of the\>ther Powers leans on her 
for its completeness ^ for she assures the 
material foundation, elaborates the stuff of 
detail ^nd erects and rivets the armour of 
the structure. 

'Therf? are dther great Personalities of 
the Divine Mother, but they V^ere more 
difficult to bring doVvn and have not stood 
ofit in front with so muffh prominence in 
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the evolution of the earth*spirit. There 
are amogg them Presences indispe^ble. 
for the si/t>ramental realisation, — mo*st of 
all one who is her Personality of that 
mysterious and p<JWerful ecstasy and 
Ananda which Aow^ from ^a supreme, 
divine Love, the An^fda tHat alone caff 
heal the gulf betwCen the highest heights 
of the supramental spirit and the lowest 
abysses^! Mattel, the Ananda that nolds 
the key of a \yonderful divin^st Life 
an<^ even now supports from *its seececies 
the work of*all the other lowers ^ the 
universe. But- human nature bounded, 
egohtic* and obscure is, inapt ,to receive 
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thflBe great Presences or to support their 
jnigh^ action. lOnly when the Hour have 
founded their harmony and ffeedom of 
movement in the transformed mind and 
life and body, caff those other rarer 
Pewers m^fest ift the earth movement 
t.nd the supfamenV^I action become pos- 
sible. For when her Personalities are all 
gathered in her and manifested and their 
sepa^e working has b^n turne4 into a 
harmonifus unity and .they rise in her 
to tb«ir su^ramental godheads, then is 
the Mother jkevealed as th«^ supramental 
Mahashakti and brings . pouring dpwn 
her luminous transcAidences from their 



ineffable ether. 'Hien call human nature 
change • into dynamic • divine ^-Aature 
because all the elemental lines of the 
supramental Truth'^onsciousness and 
Truth-force are strung togetljer and the 
harp of life is fitted tor tlye rhythms*iBfr 
the Elternal. 

If you desire this tr.ansformation, put 
yourself in the hands of the Mothj^'and 
her Powers without cavil or resistance 
an^ let her do unhindered her work^ 
within you. Three things you^' must 
have, consciousness, plastici^, unreserved 
surrender. For you must be conscious in 
your mind and souf andi heart ^nd life and 
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theyery cells oit your body, aware of the 
Mothfer and her* Powers and their work- 
ing : for althoughashe can and does work 
in you even in your obscurity and your 
unconscious parts and moments, it is 
r.tA' the same thing * as Svhen you are in 
an awakened and lining communion with 
her. All your nature 'must be plastic to 
her 'ti^ch, — not questioning as the self- 
sufficient ignorant mind> questioitf and 
doubts acid disputes and. is the enemy of 
its enUghten^ent and change ; not insisting 
on its own movements as the Vital in man 
insiUs and persistently opposes its refrac- 
tory desirefi and jll-vsdll lo every divine 
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influence ; not obstructing and entrenched 
in incapacity, inertia and tamas as mair’s 
physical * consciousness obstructs and 
clinging to its pleasure in smallness and 
darkness crie^ out against each touch that 
disturbs its souHess' routjne or its 'd*4l 
sloth or its tor^d^lummr. The fti- 
reserved sunender* of your inner and outer 
being will bring this plasticity intt^ll the 
parts fof your nature; consciousness will 
a\^ken everywhere in you bji constant 
openness to the Wisdom a}d Li^ht, the 
Force, the Harmony and Beauty, the 
Perfection that come flowing down "from 
above. Ever) thS body will awake an<f 
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unite at last its 6onsciousness subliminal no 
longer to the s^pramental superc«>nscious 
Force, feel all bet powers permeating 
from above and below and around it 
and thrill to a supreme Love, and Ananda. 
<f.£ut be on your guaitj and do not try 
tcf understand an^ juclge the Divine 
Mother by your little 'earthly mind that 
loves (to subject even the things that are 
beyond it to its own norms and standards, 
its narroy/^ reasonings and erring imp^- 
sions, its bottomless aggressive ignorance 
and its pett)t self-confident 'knowledge. 
Ther human mincf shut in the prison of its 
*half'iit obsryirity c^nnoP fol|ow the many- 
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sided freedom of the st^s of the Divine 
Shakti* The rapidity and complexity .of 
her vision and action outrun its slumbling 
comprehension ; the measures of her 
movement qre not its measures. Be- 
wildered by th* swift' ajteration. ohJ^^r 
many different Hl^rii^alities, her mailing 
of rhythms and her breaking of rhythms, 
her accelerations of speed and her re- 
tardations, her varied ways or dealing 
\yth the problem of one and jf another, 
her taking up and droppii^ noV of this 
line and flow of that one^nd her gather- 
ing of them together, il will not recognise 
the way of the ‘Supieme F^wer when ^t 
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is circling and keeping upwards through 
the maze of the clgnorance to a supernal 
Light ' Open rather your soul to her and 
be content to feel ter with the psychic 
nature and see her with the psychic vision 
tjia^ alone mak/^ a straight response to the 
Tfuth. Then the^ ^•l^t'her herself will 
enlighten by their psycW elonents your 
mind- »nd heart and life and physical 
conscioteness and reveal to them too her 
ways and^her nature. 

Avoid’ als6 the error of the ignorant 
mind’s demand on the Divine^ Power to 
act always according to our -crude surface 
Actions of opinisciegce Hiid omnipotence. 
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For OUT mind cljimours t<9 be impressed at 
every ton by mii^culow power and easy 
success *and dazzlingAplendour',* other- 
wise it cannot belipve that here is the 
Divine. TTie Mother is dealing with the 
Ignorance in thai fields ^the Ignoragc^; 
she has descended t^ere ^nd is not •all 
above. Partly Ihe veils and partly she 
unveils her knowledge and her ^pwer, 
ohei^ holds them back fromjfidf instru- 
n^nts and perspnalities and fc^llows that 
^e may transform them the way of tfie 
seeking iiflnd, the way j^f the ’aspiring 
psychic, the way of the battling vital, the 
way of the imprisoned and sjiffering phys^ 


81 



cal nature. T?iere are, conditions that 
have been laid d(»wn by a Supreme Will, 
there ^re many tangled knots fhat have 
to be loosened ana'Vjuinot be cut abruptly 
asunder. Tbe AsuriT and Rakshasa hold 
Ais. evolving ^a^hly nature and have to 
D» met and cqinquaed <05 their own terms 
in their own long-conquered fief and pro- 
vince ^the human in us has to be led and 
prepaid to transcend its limits rifid is 
too weak and obscure to be lifted ^up 
suddenly to a form far beyond it. T^e 
Divine XTonsci^usness and Fordte are thwe 
and do at each ‘moment the thing that 
« needed in^the co^ditiads of the laljour, 
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take always the, step that is decreed and 
shape «n the midst oL imperfection the 
perfection that is to coAe, But oril^ when 
the supermind has d^cended in you can 
she deal directly * as the supramental 
Shakti with supnmenta|^n|itures. if^(m 
follow your mindSit will npt recognise<he 
Mother even wh«i she is manifest before 
you. Follow your soul and nq^ , your 
min(^ your soul that answers tc^thfe Truth, 
n^ your mind that leaps at appearances; 
ftust the Divine Power and she’ will free 
the godliRe elements in vou and shape 
all intd an expression of Divine Nature, 
'rtie suprardental *chang^ is a thing 
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decreed and inevitable ii) the evolution of 
the earth-consciqysness; for its ^upward 
ascent' is not endhd and mind is not its 
last summit. But ><hat the change may 
anive, take form and endure, there is 
needed the cajl^froih bolow with a will 
to 'recognise ai^d not d^l^ the Light when 
it comes, and there is needed the sanction 
of th€\ Supreme from above. The power 
that mediates between the sanctioi} and 
the call is the presence apd power of ^he 
liHvine Mother. The Mother’s power an^ 
not any human endeavour ahd tapasya 
can 2 ilone rend the lid and tear th6 covet- 
ing and shap^e the rtessek ^d bring down 
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into this world of obscurity and falsehood 
and dejith and suffering Truth and Light 
and Life divine an/ the immortars 
Ananda. 
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